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ABSTRACT

Grown up in a world of incessant transformationsild Ahmad decided to begin her journey of selfiagén.
As an Islamist feminist, born in Egypt and nowtigiin the United States of America, she had to edmrself a niche
amid those streaming waves of cultural notiondhhdnmemoir A Border Passageshe shifts back and forth to narrate how
she overcame all hindering walls for a better parsiihg. In her desperate attempts to do so, Ahnwdl tb cross vast
distances of differences and disputes in fields &kucation, religion, gender, and politics. Thalgtaims at determining
the strategies she adopted to overcome those mgurdlls in the light of the concept of 'bordersidhe idea of 'exile’,
that is presumed by Said to "cross borders, breakidos of thought and experience". The study alsserves Leila
Ahmad's journey from patriarchal oppression, stepgession, intellectual colonization, liminalitpchinjustice to personal

salvation, survival, freedom, balance, centeredraess$ outspokenness.
KEYWORDS: Borders, Exile, Crossing, Nepantla, Mestiza, Fesnmi
INTRODUCTION

In his Reflections on ExileEdward Said defines exile as the "unhealabldaifted between a human being and a
native place, between the self and its true horh@8), and refers to the achievements done in the ax "efforts meant to
overcome the crippling sorrow of estrangement” J18&hlighting that "exiles cross borders, breakriers of thought
and experience"(147). Thus, exile might connoteraefd separation or migration from homeland orighhalso signify
an involuntary geographical displacement for aetgrof reasons : political, social , or economittHis sense, exile seems
to be not only a forced "territorial break" (lliel}]l but also a "state of mind"(11) that refers teemse of loss,
homesickness, and uprootedness. In addition, Bausuggests two types of exile: "territorial" atmbnterritorial” (11)
whereas the former is associated with persons velpartl their homeland while the latter with thoseovetay, and both
cases represent a "condition of otherness" (11)iken manner, Abdul JanMohammad (1993) introduces types of

border:"a syncretic intellectual" and "speculard=orintellectual” :

The syncretic intellectual is able to combine elateeof the two cultures in order to articulate ngyncretic
forms and experiences the specular border intabédéinds himself or herself unable or unwilling he at home subjects
the cultures to analytic scrutiny rather than caonmg them

The syncretic intellectual...... is able to combine edeus of the two cultures in order to articulate new
syncretic forms and experiences....... the speculardvandellectual....finds himself or herself unable or

unwilling to be at home...... subjects the culturesnalgtic scrutiny rather than combining them.... (97)

In this context, Gorgia Anzaldua (1987) argues ttia¢ borderlands are physically present wherewerdr more
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cultures edge each other, where people of differaces occupy the same territory, where the lowaddle and upper
classes touch"(Preface). The existence of thes#eboted people to construct binary categories sisctus” and "them".
Thus, borderlands have become "a metaphor for pseseof many things, psychological, physical, anehtal".
(Anzaldua and Keating 176). The first of these peses is what she called "nepantla” which she feggeas an
"in-between place".@low let us shif). She views those who are living among foreigitwres as "seeing double"
sometimes from the perspective of the indigenolsi@iand other times from the exogenous one, amvhich renders
those cultures "transparent"("now let us shift"ho$e "nepalteras”, as Anzaldua conceives, are stipgeme border
crossers. They act as intermediaries between esl@nd their various visions of realitySfieaking Across the Divije
Moreover, Anzaldua argues against binary opposifiames of us/them through her theory of "Nosotrastvhich she
affirms that "living in a multicultural society, weross into each other's pockets, occupy each 'stteritories, live in
close proximity"(Interviews/Entrevistd$. Keating (2006), highlights Anzaldua's beliehth'nos" implies "us", "otras"
implies otherness, but when joined together thelg loe promise of healing as we contain the otlzerd the others
contain us.(10). Thus, Anzaldua's theory, Keatinguas, does not imply sameness because differestitlesxist, but
function dialogically, generating previously unrgaiwed commonalities and connections as "unmappedron ground"
("Now Let us Shify, and those living on this common ground "juggldtures”(Anzaldua,1987:74) creating the "new

mestiza". The new 'mestiza’:

has a plural personality, she operates in a phti@lmode- nothing is trusted out, the good the adi
the ugly, nothing rejected, nothing abandoned. Maty she sustains contradictions, she turns

ambivalence into something else". (74).

Consequently, the concept of 'borders' has becorbeiza word in postcolonial discourse, sometimesaas
distinctive mark, and other times as a consequenp®m. In its concrete sense, ‘borders' have bequaserved among
nations with an aim of establishing the sovereigsftyhose nations. In their abstract sense, so natbeynpts have been
made to melt those borders into the pot of glob#itin, regardless the hazards that might have geded the
independence of the identity. Thus, while bordergehbeen viewed as "something disturbing, as somethividing and
separating” (Hantsch), they have been similarlyumesl as "barriers which enclose us within the gafdétfamiliar
territory" (Said 147). In the third world countrjesolonial powers, in a process of re-mapping, isgabbarriers that
widened the gap between peoples and their neightzppeoples, deepened the sense of alienation eaitkied the
remains of nationalism, as it has been the caseeirArab states. Henceforth, the essence of botdersio longer been

that of borders on land, but has become of a mutsdaise that made it so "kaleidoscopic” (Jiménez).
OBJECTIVES

Leila Ahmad (1940-), is an influential Arab—Amernicslamic feminists, has lived in a world of vargoborders:
familial, educational, political, ideological andligious, and has been exposed to different upheavae aim of this
paper is to examine the case of exilic containnagt the strategies she followed in crossing thasgehing bordersThe
paper also discusses the forms of borders andseXienad had to face up to in her memoir. Nextpdyeer will shed light

on the borderless world Ahmad has been trying e¢ater.

Ahmad'sA Border Passageeflects her obsession with the concept of bordadsexile, rather, how to cross them
into new horizons; keeping, at the same time, higirs deeply rooted at home. Having fathomed tseerce of her day's

terminology: Arab nationalism, imperialism, racisoppression, exploitation (5), she had to resistféther's “"colonized
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consciousness"(5). Her crossing strategies have feemulated out of her family's "multiple shiftir@pnsciousness” in
which they "embod[ied] a convergence of traditi(B)s'To Ahmad, the truth was that "[they] were apaplural" (5) at

home.
Early Seeds of Crossings

Born at the last days of the British empire in Bgyphmad had acquired a pressing stimulus to ctbes
surrounding conditions and break the hinderingibesr Having crystallized the status of her fanaiycultural "brokers"
between the colonizing force and their native lastte had started to recall the significance of lipgaEnglish at home
and at school instead of Arabic, the mother tonglez.memoir reflects on her crossing advances:goleamn and educated
in Egypt, a student of literature at Cambridge,cadion consultant in UAE, and later an Islamistif@éiat and a resident in
USA. She, as such, was destined to cross througbrgehical, cultural, social, and religious bordansl to become a

'syncretic intellectual' and a 'specular bordegliattual' at one and the same time.

Ahmad's sense of border-crossing began to sprothisnturbulent environment; she was educated igpEg
through the means of English language, Englishheac and English curriculum. The colonial forcepased a
‘nonterritorial exile through its culture at thepense of the indigenous one. In addition, Egypmtenwent many social and
political changes that reshaped its position. Ahistates that her "childhood fell in that era wheardg 'imperialism' and
the 'west' had not yet acquired the connotatioay ttave today"A Border Passag8).Those connotations, she argues,

had become "mere synonyms for 'racism’, 'oppre'saimh'exploitation™(5).

Leila Ahmad's life divulges a background of sundtgnces that made her sense of border-crossingivabte
and liable to sprout. She dates her formative yleack to "those years and their upheaval and \wetpblitics that framed
[their] lives".(5). In the same vein, Ahmad's hoapproved English as the tool of communication, réigg Arabic, at the
same time, as "inferior". She states that "Engliels valued above Arabic"(23), and was consideredsaperior
language”(23). It was the language she spoke aiotclhereas they were "prohibited even in the playgd from
speaking Arabic"(23). Thus, her sense of colonmallsas deepened with a "major concomitant of suchi@ringing";
namely, her "difficulty in formal Arabic" (Nash 3p3vhich she attributes to her father's "negleét"Boder Pasag6).
Even, her sense of identity has been sought ovarsyand she highlighted president Sadat's questémtity in like

manner in his biography.
Education

Education, in a colonized country like Egypt, wae @f the areas that represented a 'nonterriteridé in which
Ahmad's sense of border-crossing began to findrgtoder experience of attending a school undeBtiitesh occupation
heightened her inner conflict with borders andeex8he was educated in a school where English veamain, if not the
only language, and where Arabic was forbidden aedpited. She viewed this as one of the negativectsmpf
colonialism that caused an 'uhealable rift' betweerself and her native place. In this respect,ddmores her mother's
case: "her children's growing up speaking a langwsng did not understand® Border Passagél11). Worse, the impact
of the school extended to an attempt to "Christiafihem]" (137).

Although Ahmad treasures her European educatiancehfronted racism and stereotyping from her ircstr,
Mr. Price who told Jean, Ahmad's classmate, thatwas "sorry....to see me [Ahmad] ahead of her [Jean]

anything"(145). Out of his bias, he wondered howWuaslim girl could surpass a Christian one (145)efworse, he
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accused Ahmad of plagiarism (144) and advised &gaithst sciences because [she] was Egyptian” (a#8)justified his

attitude as "a relic of the old days when the Bhitilid not want Egypt to have its own scientisigls)).

Colonialism adopted various forms of discriminatitrat increased Ahmad's sense of borders, exile,tlam
necessity to cross them. At school, cultural bazdeve been established by other means than laagua as the Royal
British anthem Ahmad and others used to sing (E3%) only American and British films were to be viegd, while
Arabic ones have been "looked down on" (142). Evdmimad's western school name, 'Lily' stuck in eoat when she

met president Nasser as she could not speak ih ¢ig presence owing to his deep hatred of alltwizs British.

Thus, Ahmad realized that she was on the bordeHhataveen two cultures which 'edge each other anerevh
people of different races occupy the same territoBhe felt the 'unhealable rift' between the wizimg British culture,
and the colonized Egyptian one: "....we read abaaitiktory and geography of Europe but not the hisind geography
of Egypt. | knew all about the flora and fauna loé British Isles...... but nothing about the Nile and @incient valley
where | lived". A Border Passagé&51).Moreover, Ahmad reflects on the colonial aptaof the colonized school children
of the middle and upper classes. She believednéitate children were intended to be toyed by thpdralistic forces to
an outrageous degree:"We were intended ...... to bebtbkers of the knowledge and expertise of the wesikers
between the two cultures...... we were intended to leiritermediaries, connecting and mediating betvibensociety
and culture". (152)

In Cambridge, Ahmad's sense of loss has develagedai'condition of otherness' that resulted frotemitorial
break' and a very specific 'state of mind'. Herseeof borders and otherness underwent a new tutistaan "felt at home™"
(A Border Passag#80) inspite of her 'territorial exile'. In reglitshe created for herself an ideological spacestantied to
'see double' through her previous love for Endiighature. There, she could temporarily ignore ¢neroaching cultural
and social expectations and only sought emotiosi@ige. The new place seemed to her "as if....locakedtly on the
edge and borderland between imagination and theasdworld" (181). Racism was repeatedly practiagdinst Ahmad
and other colleagues of hers coming from the forBriish empire, "from the places once shaded pintt deeper pink on
the map- British colonies and protectorates"(188)addition, Ahmad, in a later phase, believed thafmerica she
became a "woman of color" (232). Thus, in a rasisthove, she and her "colored" colleague thougtseofling a cry of
S.0.S to a newspaper that had uncovered their tatimg state in Girton whereas they were held &opers. Like other
feminists from the Arab world, Ahmad shifted heendification from the false universal of 'whitenetgsthe politicized
model of '‘woman of color' upon confronting the dgeipgrained anti-Arab and anti-Muslim attitudes mwfinstream

American feminists." (Andrea 14)"

Moreover, Ahmad's sense of cultural borders andttigal exile' and the necessity to cross thenstimulated
when she remembered how "a man spat at [her] ars @ihce when, thinking [she] was Israeli, he disce# [she] was an
Arab" (A Border Passag&89) and when she recalled how frustrating, insgltand unfair Harriet Martineau's impression
about the Egyptian women when she visited them. tiMeau wrote that Egyptian women were “ignorant....
worthless...mindless" (193) albeit she did not sp&edbic, and those women never spoke English, atfettrobbed her

evaluation much of its credibility.

Consequently, Ahmad believes that there has beesteéady stream of Europeans who looked down on and
thought of Muslim harem women as mindless" (193)isTbrutal cultural separation created by the dalosystem of

education had its negative burden on Ahmad aspbsead on her a 'nonterritorial exile' and a sepaydiorderline. For
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this reason, she turned into a 'specular bordelléatual' as she felt the urge to cross cultucatibrs in an attempt to build
bridges of understanding. Her cry: "l wanted tooog of Egypt" (206) represented a single move & direction across
those borders towards a 'territorial exile'; legvehind her a culture she rejected to be a paftlofthe fabric of my own
consciousness the women among whom | lived and wioatl my mother were everything that | didn't wao be.
The only escape from this, the only way out, | mheste concluded at some level, would be for merdavgup to become

either a man or a Westerner." (194).
Religion

Ahmad's early understanding of Islam began to allyat and to take shape in her childhood. Durieg $tay
with her mother at Zatoun, Cairo, she found hersalfounded by a community of women whose concefslam was so
moderate, and could consequently conceive Islam eifistic faith: "Islam, as | got it from themvgmen], was gentle,

generous, pacifist, inclusive, somewhat mysticaP1().

What is noteworthy in this respect is Ahmad's mafiee to Zeinab Al Ghazali, the prominent Muslim veam
leader of the then time, who founded a Muslim woméociety with affiliations to Muslim BrotherhobdIn her life,
AlGhazali adopted a belief that justifies violericethe cause of Islam (122). Ahmad found this sdrtslam quite the
contrary of what she personally received from hethar: " AlGhazali had been initiated into Islamdamad got her
notions as to what a Muslim was from her fathererglas | had received my Islam from the mothersagsmy mother"
(123). Thus, she ended up with two kinds of IslAwomen's Islam and an official, textual Islam, anfeeslam" (123).
In a later stage of her life, Ahmad continues lsgalouble’ in her 'nonterritorial exile' as shelirea the originality of
Islam and the authentic aspect of its core in gffithe diverse "backgrounds" and "subcultures’5§1f its holders. What
has been striking to her not "how different or rére Islam in which [she] was raised" (125), bubWhordinary and

typical it seems to be in its base and fundaméen{akb).

More importantly still, Ahmad argues that the Islaie received at her mother's home, which is tleenlof
"ordinary folk generally" (125), is opposed to tetam of Sheikhs and clerics in terms of the malaippon of the text. The
"lay Islam" emphasizes the "moral conduct" and"gthical code" (125), while "established Islam" Hlights the "ritual
and formal religious practice" (125). This diveysibmbines the aspects of Islam as "an aural ascheritage and a way
of living and being" (125). On the other hand, titleer Islam; which is dubbed by Ahmad as "textuaitten heritage”, is

categorized as "men's Islam".

In the same vein, Ahmad proceeds to differentiatevben the "lived" Islam and the "textual”" one mage which
deforms the "oral and ethical traditions"(128) lné former, and stipulates the "fundamentalism" {i&&he latter. Even
worse, the western academic world contributed $o-gaalled legitimacy of textual Islam and to a scispis silencing of

other relatively tolerant forms of Islam.

In short, Ahmad culminates her vision concerningsMus, who crossed the borders and now living i whest
as immigrants, in the shape of fighting segregadiott marginalization. She believes that they takeyfanted the right to
"believe whatever they wish, speak and write ope(ly31). Only under such conditions, Islam will tiome, being the

"lived’, "lay" Islam:" Islam will become in this meage, surely it will be something quite other thha religion that has

been officially forced on us through all these ceies.” (131).
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Ahmad's Identity and the Concept of Border Crossing

The question of identity to Leila Ahmad has peesifliy been resonant since her early years at hpassing by
her experience as a young woman witnessing the cEinges Egypt passed through and by her congel@atperiences
in Dubai, till she has recently settled in Ameriddrough this crossing journey, Ahmad realized thmirders are an
integral part of identities" (Madsen 72) and codétermine that people are in continuous "bordepiragesses” (72). She
also believed in Madan's idea that "every cultweds others as critics so that the best in it neagighlighted and that
held out as being cross-culturally desirable" (6¢.%lso came to terms with Said's view that "exiéss...... an urgent
need to reconstitute their broken lives usuallychgosing to see themselves as part of a triumptientogy or a restored
people.... a state of exile free from this triumphaelogy.....is virtually unbearable, and virtuaiilgpossible in today's
world" (142)

The duality of Ahmad's identity began to sprouteasly as her early years of childhood. She has lneem
incessant quest for a feminine inside herselfgaré who is not like her mother "who entered thHeitaof [Leila's] own
memories in the negativeA(Border Passade93), but who belongs to somewhere else. Thusfedhenarginalized and
contained in her local microcosm on the one hand, eolonized and degraded by the occupying forcehenother.
For this reason, her identity has been shapedesistrgenre boundaries as well as geographicakbsirdSaldivar-Hull
211), and to reject that "liminal zone" (Alaimoa&y 61) imposed on her by various forces, indigermuexogenous. She
also determined to construct her identity outsite firevailing values. This determination put heodds with the rest of
her society and intensified her sense of exile lmomdelessness. In this vein, she rejected educatiGairo university and
American University in Cairé{ Border Passag&78), and wanted to go to England, the land of'théing empire".(178),
and later to America, the "symbol of hope" (JanMuohaad 98).

Through her identification process, Ahmad fallshivit Anzaldia's frame of 'napantla’ where she datgit her
vision 'in-between' two cultures and is no longethie "center" (low let us shif) but rather "removed" to an "in-between
place of nepantla” where she could "see througHittien of the monoculture, the myth of the supeity of the white

race" ( "now let us shift").

Ahmad's major question in the realm of identity ha&en: "is there a distinctly Egyptian identity®"Border
Passagell). In this respect, she emerges as if on a blardkbetween her indigenous culture and her paistgmands of
self-determination. The Arab identity is thoughto® changeable to "serve political interests"(T®e word 'Arab’, which
is used by Ahmad in the sense of 'Egyptian’, "harathbome in the media"(10) under Nasser's natismalvho replaced
'Egypt’ in the name of the country, before Sadat iught it back later. In addition, Ahmad beligubat Egyptians
sometimes view themselves as Africans and Meditean, or Islamic, Coptic and Nilotic some otheretamThis blurred

vision enhanced Ahmad's sense of crossing in ligheofragility of her domestic identity.

Moreover, as a 'nepantlera’, Ahmad "glimpsed tleisevhich [she] has been immersed" and out ofskese of
"oblivion" she views borders as "projects of remiste and liberation".(Orazco 69). Ahmad's iderglaringly reflects that
spirit of resistance and the patriotic attemptdilmération. She writes: "I became more nationalistiwards issues like:
politics, justice, and truth"A Border Passagé&72). Thus, when president Nasser declared tleafdlws are welcome in
Egypt after 1956 war provided that should stoprtfase claims of Egypt as their own land; a deatian which "sounded
fair"(174) to Ahmad.
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Furthermore, the image of her mother's indigenaillisi® remained in Ahmad's consciousness as a dyohitoe
rejected world and 'nonterritorial' exilic contaiem. Through her rejection, Ahmad could formulage $ense of crossing
and rebellion. She believes that the ethos of hethen's world regarded women as "inferior creatuessentially sex
objects and breeders, to be bought and disposed foan's pleasure” (100). For this reason, shedfdbeir home at
Zatoun, which is her mother's preferred locale jtégknown and familiar to [her] mother.....this wa®tiler's true home,
her true and native land" (100), while, on entetimg house, she felt that "[she] had crossed imaesother world" (100).

Ahmad's identity witnessed a new turn in Abu Dalbieveas she realized that "the term borderlandsonigt
refers to the 'liminal' areas that mark a dividéween nations but has also become "widespread matagor doing
feminist work". (Aquino 21). Ahmad was entrusted glan a new strategy for girls' education in Unitéthierates,
concurrently observing the reservations of theetgciSoon, she realized that the space in Abu Ralsi "'mens' space”
(A Border Passag®84) and felt like an "intruder" (284). The masceldomination was sweeping and quite notable.
Surprisingly enough, this same visit has been therang point in her journey to a considerablerdeg "Her experience
of confronting her own hidden prejudices aboutitradal women in a gender-segregated society caresgty leads her to
an understanding, if not an endorsement, of wedieimopean women traveling to similarly dissonartural space of

Egypt in the nineteenth century”. (Andrea 12)"

Similarly, it was Ahmad's connection with the commity of local women and her acquisition of their
"perspectives.....clear-sightedness...... and determimati® Border Passag@88) that she "had begun to have [her]
consciousness raised as a feminist" (288). Stilthe Arabian soil, Ahmad "began to see the pdithe@ory" (288). It was
from Maria; the woman of Abu Dabi, that Ahmad begarearn that: "It was from here, from the vantggént on the
margins, that | could begin to examine, analyzé, taimk about the world of which | was part in aythat finally, for me,

would begin to make sense". (288).

Having reconsidered her status under the varioudelms in Abu Dabi, Ahmad's journey of crossing sbeial,
political, religious, and educational had takerpstéurther, giving voice to Said's notion that Texs something better
than staying behind" (141).

Geoffrey Nash in his articleFrom Harem To Harvard: Leila Ahmadasks: "why write in a second
language?"(352). He argues that Ahmad's felorder Passagdirects our attention to cross-cultural issues! i title
"juxtaposes cultural origin and destination"(35R). addition, through English, Ahmad "advertises leficiency in
standard Arabic" (352). In her memoir, the issudaofjuage "is linked from the beginning to a bigtatity that derives
from the author's Egyptian-Arab family upbringingdacolonial education” (353). Ahmad herself drawgtee heart of the

matter that uncovers the largest space of heritgleamid justifies her border-crossing when she emptiates:

Whatever school my parents sent me to, Arabic aglism | would have found myself
imbibing a culture and studying a language andiegrattitudes that were different from
those of the world in which | lived at home in @aand Alexandria. The choice either way
entailed alienation from my home culture and hoargguage and from the language and

oral culture of other Cairenes. (283).

Her last choice, after all, has been to settle inefica whereas she is "exiled by exiles" and madeefive the

actual process of up-rooting at the hands of €x{{Baid 141). There, her identity began to step pttases of maturity and
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recognition. In that closing phase of her jourrghe affirms that the story of her border-crossiag been a single story in
a chain of other stories. In America, the worlddme "of dissolving boundaries and vanishing bofd¢296), and she

became a true 'mestiza’ who accepts he 'plurefitiving and who ‘changes ambivalence into sonmeflelse’.
A Border Passage through Conceptual Framework

Rooke believes that "if autobiography is primardgncerned with the individual, memoirs concentrate
communal history". (354) Accordingly, it has beehndad's multifaceted identity that had a major imgacher concept
of border-crossing id Border PassageHers has not only been a didactic, informingewen a historical memoir, but also
one that celebrates specific psychological andlatteial levels. Through her memoir and her intgllal power, she could
narrate the history of Egypt and the tremendoussfoamations Egyptians witnessed. She never forgethe process of
tracing to record, through lively images and rhieadrstyle, the tiny occurrences that formulated #arly seeds of her

fabric.

Ahmad's memoir has been structured in a manner $gatbolizes her fascination with the concept of
border-crossing and uncovers her agonies undeic edhntainment. Her chapter-headings could conuiglgi refer to
various degrees of her obsession as they variaighify: 'In The House of Memory', 'From Colonial Postcolonial’,
Transition’, School Days', Running From The Femdlbat Lit The Sky', 'On Becoming An Arab’, 'FrorblADabi to
America’, and 'Cairo Moments'. In addition, "thettepenly draws attention to cross-cultural issi{dash 352) through a
very significant title that maps out Ahmad's routéoreover, Ahmad's ideas and her intellectual fraor& have been

chronologically surveyed under concepts like: 'hayéveil, Travel', ‘west', and 'Quest'.

One of the strategies of border crossing Ahmad tabh@s a 'supreme border crosser', was to "fonedrthose
aspects of Arab/Muslim women's lives that indicadéethore advantageous treatment than that receiyedelr Western
sisters" (361)A Border Passageaccordingly, represents a development of Ahmeai'sept as an ‘intermediary between
two cultures' that began MWomen Gender In Islawhereby she, irA Border Passagecould affirm her identity as a

feminist. The text is viewed as one

that personalizes Arab women's issues by elucigatie journey of one woman-its
subject- beginning with her escape from the rdstris of her native culture via
unconscious assimilation into colonial culture;ithmassing through later feelings of guilt
(especially with respect to her relationship waimily, friends, and former servants), and

concluding with her desire to return/find rootshigr homeland. (Nash 362)

The memoir becomes an arena where Ahmad adoptedoads strategy of her "encounter with the Westthaed
Westeners"(366) through which she could "refornaulaer judgments of her mother and female forebé@msugh
reconstructing Arab/Muslim women's histories" (36B)e memaoir ,in this respect, abounds in typieatihist figures that
Ahmad found eligible: Huda Shar'afvgind Malak Hifni Nasset.In processing her stimulus of border-crossing, Atim
draws on both of them as two women representinggémbus and exogenous dimensions. In her attempposition
herself, shedeterminesthe vast distance that separates both figures anftl,cconsequently, materialize her sense of
feminism. The comparison held between them is mabe her point of departure towards new horizéwsa time she
views Malak Hifni Nassef as "articulating the basiE a feminism that did not automatically affiliaeself with

westernization".(Ahmad992: 179), she regards Sha'arawy as one who "peahaofeminism that assumed the desirability
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of progress toward western-type societies" (174).

Ahmad further believed that Sha'arwy, as a chifdlt 'rejected because she was a girl, a rejectian bred
feelings of exclusion”(186), and only through hengection with the Eurpeans that she regainedrisesef herself and a
sense of wholeness" (186-87), thus, could "cre@i®87) herself. In like manner, the intensity of Adults "relation with the
West in English"(Nash 356) refers to the fact that connection "is no longer conducted primarilgnfr within the
boundaries of national culture"(356), but rathetgbes beyond these and traverses cultural bor@&6). In addition,
Ahmad "reverts to a Sufi frame at the closeAdBorder Passagé an attempt to "recuperate global rootlessnesata.
traditional notions of wholeness and connectedn@$ash356-66). This existential journey has syndadlly revolted

against her mother's type in search of the sogatallboles’:

The title's first two words foreground the journgy an accomplished act, the next four
emphasize the distance travelled. However, in gémgiéhe traveler, the final segment
ensures that Ahmad's narratives shall not be wiadlyoid of.....obstacles. A notably
feature...... is the attempted abortion of the subjet{ber] mother, and [her] struggle to

come to terms with this fact well into maturity 58.

As a feminist, Leila Ahmad could accurately diagndise case of her forerunners in the Middle Eadeuthe
pushing forces that led to their crossing expegsneither geographically or intellectually. Shets Mai Ziadawho
voiced her sense of isolation having crossed thddre of Palestine into Egypt: "despite my immeose for the country
of my birth, | feel like a displaced person, a gefa with no homeland" (Ahmad, 1992:187), and Viegiwoolf, who
despises the state of women in England: "while &mdjl was the country of Englishmen, Englishwomen had
country"(187). Having assimilated those experiencdsmad's would have never been less daring an riexpe.

The situation, to Ahmad, seemed to have

Fostered feelings of psychological alienation...ladon....exclusion, even internal
exile, for breaking the bounds of feminine conduming a writer or an intellectual- and
for advocating feminism, thereby placing themseleeglicitly, by advocating feminism,

in opposition to the dominant Arab andocentric undt (187)

The symbolic act that invigorated Ahmad and conlstéd her crossing stance was that of Huda Sha/axdnen
she returned from an international conference im&avhenever she "set aside her veil as she stepifebe boat"
(A Border Passag84). In reality, she did not set aside a mere famesr, but rather sidelined other misconceptioms a
rotten habits among which Ahmad strived to re-positherself. She was torn between two groups: thelse have
decided that "all backwardness and ignorance kasoifrce in the veil and that hence it is essetital Egyptian women

unveil immediately."(181), and those who claim thatil was essential and that education would qurwomen.(181).

Furthermore A Border Passagéeing a sequel dVomen and Gender in Islarooncisely traces those issues of
women and veil and highlights its remarkable figur€his extended and recurrent trace crystallizesy@d's innermost
intention to cross all sorts of walls, be them gapbical or intellectual. For one thing, Ahmad beés that it was the
colonial force in the person of Cromer that foural as a synonymy of degradation. Cromer arguetl ithaas where
'veiling' and 'segregation’ prevail that the "iideity of Muslims could be traced" (Ahmad, 1992:3)5and that it was this

degradation that represented an "obstacle" (158)ddEgyptian’s "attainment of that elevation afught and character
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which should accompany the introduction of Westwilization".(Guerville 154). For another thinghfnad, ironically
enough, highlights the figure of Cromer who, in ggyhas been a "champion of unveiling". (Ahmad, Z:293), has
concurrently in England been a "founding member sordetimes president of the men's League for Opipigg§Vomen's
Suffrage".(153).

In her anti-Cromer argument, Ahmad argufies thatdlll concept of veil as a hindering wall is nogenexisting,
and the Islamic code of dress crossed that shgitesil evaluation practiced by the colonial fordeor8y after her return
to Cairo, she was astonished by the new Islamissdwhich she dubbed as modern. The old fashionsnave used to
differentiate classes died out. In general,” Thd me longer meant what it had in my days.... did monhnote....
confinement to the home... it meant exactly the ojpeb$A BorderPassage 300). In the same vein, Ahmad believés tha
"the feminist agenda set by Europeans was incoasdtirrelevant”. (Ahmad, 199266) on the grounds that "Muslim
woman need to reject the androcenttrism and mispgywhatever culture and tradition they find thetwss in".(166).

She, moreover, objected to the Western focus oistiue of veil because veil, is now "pregnant wikkanings".(166).

A Border Passaghas further been a journey that was enriched lbyemaus occurrences recalled from Ahmad's

vast memory. Those occurrences contributed in ¢timeptetion of her conceptual framework and in stiatinlg her into a
crossing stance. Those memories reflected histosicd social events that had their impact on thgplgns. Ahmad,
consequently, fell in a state of imbalance andestianer quest for her shadowed identity. In hesigrshe began to refer to
her being and belonging: "I belonged in the catggomwhich cats also belonged, the category of b&ihgs. Or may be
somewhere between them and peopl&?Bérder Passagb7), to question her existence: "why should mytexise have
meaning only in the scheme of some else's life’}(86)enquire about their status under occupatittow were we
intended to be brokers of knowledge". (152), anghewonder at the wisdom of God creating us differen..all believed
in the same God but had different religions" (14apder this grim reality, Ahmad realized that undecupation you
"either to be a man or a westerner" (194), andctimce has always been between "the colonialismcatahialism or
domination and domination" (283). Thus, her destreébe "out of Egypt" (206) has been a cry agaitisfoams of
suppression, aggression, and racism. Consequémtyintention of crossing borders has been formadlah a form of

sweeping generalization:

....many people, and not only "natives" long to fleeget away, to roam. Look at
all the Americans of my generation who went to énifi search of gurus and all
the people before them, Westerners away, who wirtiaping to find another

culture, another way to live, a different way to (#55)
CONCLUSIONS

In her memoir, Leila Ahmad could cross several &infl confinements and could overcome her sens«ilef. e
Through the development of her crossing experieheejdentity transgressed numerous ruling tenedsimperatives of
her society. Her formidable task has been how ne fa contradicting waves of traditions and to pwela finer one that
receive unanimous approval everywhere. Thus, tealtr@®f her experience has not been "an announdemesf the
victory of Western culture, but a celebration of tesourcefulness and potential of Eastern womewigi reconstruction

of their lives and histories"(Nash 369).
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By the end of her journey, Ahmad has become a imsesh its broader sense. When she settled inJthieed
States, her identity has converted into a 'pluskpnality’ who neither accepts all nor rejects @hHe believed in the
necessity of 'crossfing] into each other's pockatsl in sidelining the "unrecognized commonaliteesl connections"
(Keating 2006) to an area of 'unmapped common gfo@onsequently, in narrating her life story, shigrated from one
exile to the other, from one space to another, famth a tradition to another. Her exiles varied froine very abstract
geographical and physical relocation, to the emati@nd intellectual estrangement. In like manher,crossing strategies
witnessed several turns back and forth from hawvadand till she chose her self-imposed exile imekica. In her exile,
Ahmad avoided herself the sense of loss. Instehd, redefined her exilic experience as "placemettierathan
displacement, advancement rather than confineraéfiliation rather than dissociation" (Chang 11pdaexalted values of

forgiveness, tolerance, and global co-existence.

Endnotes

» The Muslim Brotherhood is an organization with lafions to Islamic radicalism, founded in 1928 Hgssan
AlBana, and has been categorized as a terroriah@ation very recently in Egypt and other coustrie

e To Huda Sharawy,(1879-1947) the early Egyptian mu of women liberation owes much. She repregésts
first real feminist link with the west

* Malak Hefni (1886-1918) is an Egyptian feministpmeafrom the middle class, and worked as a teacktaram
aim of rejecting the idea that states that workasfined to feminists from poor families. She ig thriter of

Feminist Issues

 May Ziada (1886-1941) is a Christian Lebanese-falaa poetess, essayist. She is also a writendéovspapers

and periodicals. She has been a remarkable figuteiearly 28 century literary scene.
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